CLANS AND THE JOKING-RELATIONSHIP AMONG

THE PLATEAU TONGA OF NORTHERN RHODESIA

E., Colson

Formalized joking between clans has been reported from many tribes
in British Central Africa{(l)s Tew has attempted to place the joking be-
tween clans within the wider context of the funeral friendship which
exists in one form or another from the Zambezi River in the south to Lake
Tanganyika in the north end from the east coast to the Luangwa river(2).
Radeliffe-Brown has also dealt with the subject in his analys1s of the
general nature of joking relationships(3)e.

The Tonga are thus not unique in practising such joking. This paper
does not report any new phenomenon, nor shall I attempt within it to
develop any new theorvy of the nature of joking relationships, I am limit=-
ing myself to a description of the relationship as it exists among the
Plateau Tonga. Despite Tew's suggestion that "funeral friendship" should
be adopted as a descriptive term to cover the phenomenon as it occurs in
this area, I shall use the old form "eclan joking relationship" since among
the Tonga the funeral is only one, and perhaps not the most important,
situation in which the relationship operates. Indeed, one could cavil at
either term, since neither joking nor funeral duties effectlvelv define.
the relationship. In many situations clens perform reciprocal services
for each other, One mirght thersefore call the institution, "clan reci-
procity," and those entering into it "clan reciprocals."

The Plateau Tonge are a Bantu-speaking peoples living in what is now
the Mazabukam District of the Southern Province of Northern Rhodesia, To-
day they number between 80,000 and 120,000 people. To the east of them
live the We or Valley Tonge of the Gwenbe District in the Zambezi River
Valley. They share with the Plateau people the same clan system and among
them the institution of clan=joking also appears in the same form{4)e

Among both Plateau and Valley Tonga, descent and succession are in
the matrilineal line, Todav, they are organized into chisfdoms under
Native Authorities instituted by the British Administration. Tradition-
ally, they had neither chiefs nor other forms of instituted authorities
to bind them into a tribe or some organized political body. Instead,
though they recognized their common cultural and linguistic affinities,
they were content to give their loyvalty to much smaller groupings., These
were of two types: small neighbourhoods composed of a few villages or-
ganized about a common rain shrine and cult; and a large number of small
groups besed on kinship, The members of such a group were usually dis-
persed throughout a number of neighbourhoods. These groups I have called
matrilineal groups to distinguish them from the much larger clans, which



are known by the same term, mukowa (5). The matrilineal groups were
bodies which shared inheritances, bridewealth, and other privileges
and responsibilities., Their members met together for common purposes,
both ritual and seoulare They acted as vengeance groups, and formed
mutual assistance associations., Theoretically, all members of a metri-
lineal group woro descended from a common ancostress, a few generations
back, though usually her name had boen forgotten, and those within the
group were not able to trace their genealogical links with each other.
Though I have written in the past tense, the matrilineal groups remain
importent elements of Tonge social organization, and meny of their
funetions remain intact,

Egg CLANS:

The clan is a much less integrated body than the matrilincal
group, and its functions are not as clearly defined. True the Tonga,
even todey, will argue that the clan system is of the greatest impor-
tance in their 1lives, but this is bacause thaey are usually thinking of
the matrilineal group which is only situationally distingihished from
the clan of which it forms a part. Still, though the clan is widely
dispersed and owns no property, has no shrines, no common rites, no
occasions on which all its members gather for some common purpose, the
clan is the single unit in Tonga social life which has more than an
ophemeral existence. Villages usualliy have short histories. Even
neighbourhoods may shift their bounderies and composition within a
generation. People move from ono to another, and need not .spend their
lives within one village or neighbourhood (6). Matrilineal groups
may also be disrupted, and reform themsalves into new grounings,
as people beoome geographically separated and no longer maintain the
old relations with thoir kinsmen. The clans alono are thought to be
oternal, Most Tonga take them as a part of the natural order of things
left to them by thaeir ancestors from long long ago. Over most of Tonga
country there is no myth which purports to explain the origin of clans
or people. Both have always existed, or ware creatod simultaneously.
In the western areas, such as the present chisfdom of Macha, somo peoplo
have a legend that tho first people, alreoady organized into clans,
descended from the sky to light on a cortein hill whore thoir imprints
ma;” s%till be seon. Even in this myth, clans and peoplae originate '
togethar. The only additional information thoy have aebout the develop-
ment of the presont clan system is that once two of the present clans
wora one, and then for some roason separatéd inté the clans khovm .as”
Baloya and Bantanga. This division again is said to have occurrad long
bofore the momory of living men. Since thon tho clans have continued
unchanged. Thers is no myth which givos ono priority over tho others
or purports to rolate its history.

This division into clans is considarod to bo an invariablo human
institution., The Tonga find it practically impossiblo to conceive of
any society in which people ero not divided into clans. Since most
of the othor peoplos they have cncounterod also haveo a clan system,
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this belief is not surprising. Indeed, many of the same clans appear in
ot'':ar tribes, and forsisners who come to settle in Tonga country have
little difficulty in fitting themselves into the Tonga clan system. They
either belong to a clan which is also represented among the Tonga, or
they find some way of equating their own clan with one of the existing
Tonga clans, . Thus, though Tonga country has always received influxes of
people from other tribes, and today contains many foreigners who came
first to work in the European areas near the railway and then settled in
the Tonga reserves, the Tonga clan system remains unaffected. Strangers
do not introduce new clans into the country. They find their place with-
in the existing divisions, only fourteen in number.

The clan system then gives a common basis of understanding with
people of other tribes, and makes Tonga society into an open system., For
through their membership in the same clans, foreigners can find their
place within Tonga society, while the Tonga can also associate themselves
with other tribes if they leave their own territory.

Clan membership gives rise to only a few limited obligations and
rights, which perhaps is why it is so easily extended to strangers. In
the days before British Administration brought peace to the land with its
ban upon vengeance and enslavement, the clans may have been more impor-
tant in offering security to the man who ventured outside his immediate
home area, for membors of tho same .clan were oxpeoted to offor each
other hospitality and assistance. It was considered unethical to enslave,
or to hold in slavery, a fellow clansman, though a slave assumed his
owner's clan without affecting their relationship. Today this aspect of
clan membership is no longer of any importance. But the clan continues
to function in other fields, It still governs marriace, to the extent
that clan exogamy is rigidly maintained. I have recorded only three
cases of marriage within the clan where there was no question of slave
descent to complicate the issue. For a slave or a person of slave-descent
is a quasi-member of the c¢lan with whom marriapge is permitted. The Tonga
stress clan exogamy as the most important aspect of the institution.
Almost fifty years ago, when missionaries first went amone them and
queried them about the nature of the clan, the Tonra said that the clan
was an institution given to them by God so that people misht marry pro-
perly (7). And so they still view the matter. The clan system also pro-
vides a mechanism for findins accentable substitutes for certain rites
in which matrilineal kinsmen should participate if no one of the proper
catesory is available. Finally, the clan system forms the basis for a
system of jokine relationshin and reciprocal services,

Before describing this, howaver, it is necessary to discuss clan
names, and their association with certain enimals. Twelve clans arse
found very widely throurhout Tonga country, from the Zambezi River to the
western horders. Two more seem to be found only in the western areas.

In the northwest, the system 6f names seems to be rather different, and
probably it is affected by the system of the neirhbouringe Ila.

Most of the clan names cannot be translated today, thbugh they are
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assumad to refer to sanimals. Many of the clans have a number of namses,
any ons of which may be us=d. Informants do not know why these multiple
nemes exist, and they certainly do not seem to desienate divisions within
a clan, or local groupings, The same person may sometimes say, for ine-
stance, that he is a Mukuli, again that he is a Mutenda, and amain that
he is Muunga. When queriad, he will comment, "It is the same clan, It
just has different nemes."” Wach clan is associated with a number of anie-
mals or natural phenomena, These ars not totemic associations, since no
one &voids or honours his clan animals in any way. The association between
a particular animal and a particular clen is not invariable throurshout Tone
ga country. In some areas, one clan will be associated with an animal
which is sttributed to quite a different clan in some other area, Occas
sionally even within a sinerle area there is some disarreement between
people as to the proper clan association for different snimals. But in
the main this difference of opinion seems to apply chiefly to what one
might call secondary associates. Each clen is usually raferred to as
having one particular associate, and then informents remember to add that
it also has others, These gecondary associations are remembered chiefly
in the praise nomes and slogans belonging to the clan and in clan joking
situations, ™hy the Tonega should have such a varied array of animal and
other associates for their clans, I do not know. Possibly it results from
the amalgamation of the various foreigners into the common clan system.
Whatever the cause, tho associations persist and appear in the Jjoking
situations. '

The clans, and their most common associates are given below, Whare
en animal has been attributed by different informants to different clans,
I have shown this by placineg it within braclkets.

CLAN ASSOCIATES
1. Bahyambs, - hyena, rhinoceros, pig, ant, fish
2. Batenda elephant, sheep, lechwe, (hippopotemus)
3. PBaleya goat, tortoise, black wvulture
4, Peansaka leopard, hee
5. Bakonka (eland), jackal, rain, zabra
6. Rafumu pigeon, frog, (hipponotamus), cattle
7. Bansanie hara, honey guide
8., Bayuni bird
9. Bacindu lion, erain
10. PRestwa crocodile, monitor lizard
11, Bantanea white wulture
12. Balonro babboon, (buffalo), scavenger hird
13, Rancanga bush-hahy
14. Bankombwe (buffelo), (eland)

Clan names are used constantly in dailv 1ife throughout Tonea country.
People ars commonly addressed bv their clen names, or thev may be honoured
by being addraessead by the clan names of their fathers. Everyone, includ-
ing young children, knows his clan affiliation.
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Clen Jokinge

Bach clan has a formal joking relationship with a certain number of
other clans, This is known as bujwanyina, A clan-joking relative is
called mujwama (my follow joker), mujwangoko (your fellow joker),
mujwanyina (his or her fellow joker). The term seems to be dorived from
the term for sister's child, mujwa, to whioch is.adddd. tho possessivo:. suf-
fix (8)., Despite this derlvaEfon, the relationship is one which exists
between clans, and it has no implication of kinship. Most people, indeed,
say that where actual kinship exists, the joking-rolationship goes into
abeyance, Others claim that clan=joking relationships ere of two types:
one the formal unchanging reletionship between paired clans, the othar
a particular relationship between a person end the clans of his mother's
father and father's father, The latter type, thev then go on to say, is
not a true bujwanyina relationship but is only like it. Thus a woman who
is Munsaka said that she had a clan-joking relationship with the Baloya,
‘end then qualified this statement with: "But they are not real bajwanyina.
We have it because I am a grandchild of the Baleya. My father was born
to them (i.e., her father's fathor was Muleya), and so at a Baleya funeral
I’can. domand that.maeat be given:to me,;. But my children won't have
bujwanyina with the Baleya. Thev will follow only the real bajwanyina
who are the Bansenje, Bahyamba, end Balongo,"

Tho confusion may occur becausa there is also a formal joking rela=
tionship boetween kinsmen of certain categories. This differs in kind
from that of the clan-joking. Such joking exists between cross-cousins,
batween affines of the same generation, and between grandparonts and
grandchildren., In the last category, the joking is extended to include
all members of tho grandfathers!' clans. This typoe of joking is known by
the term ku-sobasyana ("to cause to play"). It involves a good deal of
teasing, Botween grendparents and grandchildren it is confined largely
to the exchange of pleasantries and sexual innuendos, Those indulging
in it call out: "You are my wife," "My wife got wator for me," "You are
my grandparents and so you must givo me a wife (or husbend). " Cross-
cousins and affines of the same genaration have the same type of vorbal
exchange, but they may also indulge in rough horse play, practical jokses,
and fondling (9).

Clan-joking is quite different, and the bystander oasily recognizes
it and differentiates it from the joking appropriate between kinsmen,
Clan=-joking involves tho play upon the presumed antagonism botweon the
clan animals, It parmits obscenities and roush words, It permits those
in the roelationship to call to each other:  "You mother is dead," "Your
mothor's brother is dead."” Small children whoen thev hoar theso statements
may rush home wesping, thinking that a rolative has actually died. Oldor
paople laugh and retort: "Your mother is also dead." Clan=-joking also
involves accusations of sorcery: "You arae a sorcaerer} You ars killing
the pooplel" Such joking is called ku-tukila ("to use abusive languago").
This is pormitted only betwaon those in a clan-jokine relationship. If
anyone olsae usad thaose words to a porson, it would be an insult. He would
be callad to account and made to pay damages before tho mattor was permit-
ted to drop.
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Some people may thereforo assimilate . the joking appropriate to the
grandfathers' clens to that of the clan~joking propor, but it is the
rolationship between paired clans which is the backbono of the system,
and the ono which most Tonga stresss BEach clan is paired with a .numbor of
othors for this purpose, and these in turn are paired wi th a numbor of
others, This rosults in a web of ties between clans, rathor than a divi-
sion of the olans into a numbor of sogmonts, each of which has a- jokings-
rolationship only with others within its segment. Tho pairing of clans
for this purpose, howover, is not invariable throughout Tonga country.
Even within the same small area, informants may diffor whother coertain
clans aro pairod togother. Novortholoss, thorae is sufficiont consistency
for poople to bo able to move from ono section of tho country to anothor
without involving thomselves in cases for joking with clans which do not
rocognizo their right to ontor into this rolationship., Tho Tonga think
that the pairing ought to bo universal throughout tha country, and thoy
also maintain that it applios to all mombors of tho appropriate clans
and not to matrilineal groups or to local sections of a clan, Thoy say
that as soon as you learn that a man is a mombar of a paired clan you may
bogin to joke with him in tho presoribad mannor whothor or not you have

proeviously known each othor,

.

I have found tho clans pairod for joking in tho following féshion: (10):

JOKING RELATIVES
& (. « © g
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Bahyamba XXX J|X]XIX X X1 X
Batenda X X X
~Baleya X X
Bansaka XX 11X X M
Bakonka X F{x|x [x |x X
Bafuinu X X X X
Bansanje X XX X I X {X X
Bayuni X .1 X X | X
Bagindua.. X1 XX X1X | X I1X X |X X
Beetws: X X |X |X ‘ X
Bantanga X X
Balongo X X X #k\&
Bancanga (11)
| _Bankombwe XX X X

50



If the Tonga are asked why certain clans joke torether, they either
rofer to some antagonism between the associated animals of the two clans,
ot tLev rc.ate a folk-tale which is said to dsescribe the crigin of the
relationship. For unlike the clans themselves, the reciprocal relation-
ship between them is thought to have come into existence after the ovicin
of peopnle. A Muhyamba, for instance, will say, "We have bujwanyina with
the Bansaka because thev are bees who meke honey, and we are ants who
steal their honey. That is what we always tease each other with., And we
have bujwanyina with the Baleya because they are roats, end we hyenas
come and steal them from the house. And we have bujwanvina with the
Bacindu because they are lions who kill meat, and we hyenas come carefully
and eat aloneside the lion when it is satisfied, And we have bujwanyina
with the Bansanje because they are hares, and both hare and hyena are
tricksters." When joking partners meet they tease each other with such
references, but among the Tonga the jesting does not turn on the counter-
claims of the two clans to. superiority over each other because of the
relationship between their animal associates., The two are assumed to be
of equal status. In this the Tonga differ from other tribes of the area
who have the clan-joking.

The jest may be elaborated into a folk-tale as follows: "We Bahyamba
have bujwanyina with the Bansanje because we are hyena and they are harse,
One day Hyena fall in love with a girl and asked her to marry him. She
agreeds Then along came Hare who also wanted to marry her., She refused
to marry him because she had already accepted Hyena. Hare said, 'How can
you marry him? He is my mount, I ride upon him.' The girl then thought
that perhaps Hare might make a better husband, Hyena came to see her,

She refused to marry him, repeating that Hare had said he used Hyena as
his mount. -Hyena went off in a rage. He found Hare lying in bed claiming
to be very ill, Hyena announced that.they hed a case and Hare must come
with him to the elders to have it settled, Hare denied that he had ever
claimed to ride upon Hyena, and said it was impossible for him to come now
as he was ill, Hyene insisted. Hare finally agreed, and said he would
come if Hyena would carry him on his back, Hyena set off with Hare on his
back, Hare sugpested that Hyena should run so that they might get there
faster. Thus Hare galloped up to the gathering, mounted on Hyena to whom
he applied a switch from time to time. As they arrived, he shouted, 'Well,
see! Do I ride him?' And he jumped off. Since then Hvena (Bahyamba) and
Hare (Bansanje) have had bujwanyina, and that is what they joke about,"

A similer tale relates the origin of the bujwanyina relationship
between the Bahyamba, the Bafumu, and the Bansanje. "One day there was
Rhinoceros (Bahyamba), Hippopotamus (Bafumu), and Hare (Bansanje). Hippo-
potamus always stayed in the water and never cams out in the day time,
Rhinoceros never went in the water. Hare went to Rhinoceros and said,
'Why don't vou go into the water and bathe? You would feel fine, I'll
tell you what I'1l do. Tomorrow morning I will bring a rops, and you will
take one‘ond’and-I will take the.othery = I will get in the water and we
will both pull, If I pull you into the water that will mean that wvou will
coms thtd the water-all the timee! Rhinoceros agreed. Then Hare went to
Hippopotamus and told him that he ought to come out of the water in the
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day time, and that next morning he, Hare, would bring a rope and see if
he could pull him out., So the pulling contest was arranged, Hare, out
of sight of the contestants, so arranred the rope that Hippopotamus and
Rhinoceros were pulling against each other, Then he ren away. Hippopo~
tamus and Rhinoceros pulled most of the day. Then each began to wonder
what could be wrong and if Hare could really pull this hard. They went
to investigate and found each other. They said, 'Ah, Hare has tricked
usi' Since that day, these three clans—Bahyemba, Bafumu, and Bansanje—
have had the joking relationship,"

Another describes the origin of the joking relationship between Bakon~
ka, Bansenje, and Bacindu., "One day Lion (Bacindu) fell into a pit trap.
Jackal (Bakonke) came along and agreed to push a stick into the trap so
that Lion could climb out. Lion was very hungry after his imprisonment,
He announced that he was going to eat Jackal, who protested that this was
no just repayment for his assistance., Lion refused to listen, Before
he could eat Jackal, Hare (Bansanje) came along and asked what was happon-
ing., Whon he had heard the story, he asked Lion. to show him just what
had happened. Lion jumped into the pit. Hare grabbed out the stick and
told Jackal not to help Lion out of the trap asein. So thev went off
leaving Lion in the trap., Since then Jackal (Bakonka), Haro (Bansanjs),
and Lion (Baoindl) have had bujwanyinae"

It would be pointless to cive any more of these tales, which are all
of the same type. They are said to explain the origin of the joking rela=
tionship, but they are cortainly not essential to it. Many people deny
any knowledge of the tales and say that they carrv on the relationship
with their paired clans because this is a matter of tradition: "Perhaps
the old people knew how it started. We just know that it is the custom
which they left for us to follow. So we follow it," T®ven ths vary old
may not remember tho tales attachod to their own particular joking-
relationships, One old man of about eighty told me that he as a Muhyamba
has a joking relationship with the Bansanje. Whon I asked him why, he
cheerfully replied. "You must ask the old people. They nover told me and
I don't know."

Certainly the tales rive no clue to the importance that the pairing
of clans has in Tonga 1ife, for it enters into many situations, besides
that cf the formal oxchange of insults and jests. Paired clans have re-
ciprocal duties which they perform for each other., Whenever a man or
woman hes so misbehaved that he has broupght upon himself tho general cone
cdimnation of his community, it is throush the clan=-joking bartners thet
his shame is brought home to him. This can not be done through his own
kinsmon—through the peoplo of his own matrilineal group and the people
of his father's matrilineal group——upon whom he relies for support and
assistenca, Nor mey it be done throuech his affinal relatives. For them
to shame him would injuroe their permanent relationship which is built
upon mutuel respsct and support. Perhaps their exclusion is elso based
upon the assumptior that if the offender wore amenable to the advice of
his kinsmen, he would have so patterned his life upnn thoir edvice that
he could not have committad his offonce in the first place. In any ovent,
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his kinsmen ars meraly bystanders, and witnasses to his formal punishe
ront, which is in tho hands of his clan-joking partners, If a man
rapecatedly takes and wastes the proporty of his kinsmon, his jokinge-
partners chide him with his folly and mock him for his stupidity. Thay
meke general play with his shortcomings and givoe thom full publicitye.

If a man and woman commit incast, eithor by havine saxual relations with
e clansman, or with some othar prohibited relativa, the mattor is not
allowed to rest. Their own kinsmen cannot proceed ageinst them and force
thom to pay demagoes. But the man is forcad to producc a pgoat which is
killed. Then the woman must cook porridge, while the man cooks tha

maat of the goat. While thay are thus at work, clan-joking partnaors
‘stand about jesring at them for thoir misdeeods. They also take tha blood
of the goat and smear it on the bodies of the offanders, saying, "Hore

is your incesti" ™"Thon averyone who is thara will be afraid and think,
'If I should aver do anythine like this, thoy will givo mo the same punishe
ment. I must nover agroe if someono who is my brothar tells moe that ho
wants mo. I must romind him of what would happen to us if wo did this
wrone.' So this is for punishmont., It is tha clan-joking partnors who
must maka thom ashamed of what thay have done."

The joking-partners also come to brine shame to any ono who has
attomptod to commit suicide., But in this, as wall as in casos of incast,
and in cartain othor situations, tha ritual serves not only as a punish-
ment, It is also a moans of avorting the ovil which would otharwiso
follow the kinsmen of those involvaed, or evon tha offendors thomsalvos.
So ths clan=joking partnars act oven in situations where thorae is no
thought of shaming since no offence has baon committed. If a grenary
collapses undor tho waight of tha stored grain, tho joking-partnors come
and curse the owner whilo thoy romovo all the erain in their baskots.
This is said to prevont the death of tha owner foratold by the collapso
of tho granary, for on a doath mourners assemble ard tho eranarias arae
omptiod to feod tham. Such occurroncaos——incast, suicide or attemptad
suicidn, tho collapss of a granary, and verious others—arn said to ba
malwoza. This torm is also usad to rofor to some subsoquent misfortune
which is attributed to the original occurrancae. For thase, tho clan
jokineg-partnors assist to ward off tha throatened misfortuna.

At all funerals, jokine-partners have a role to play, but they
have a particular duty of burying tho bodias of those who dis &8 suicides
or from leprosy, for theso are considered to bo malwoza (12). Aftor most
deaths, kinsmon and others living in the village of ths decoasod join
tomaother to bury the body, but thoy may not handle tho bodiss of lapers
and suicidos. Instead the -joking-partners come to drag theso out into
tho bush whorae they ars thrust into an ant-hill and abandonod. For such
paopla thera is no formal mourning, nor do the people asseamble. Ralatives
of "thh déad will probably kill a soat or a beast to foed tho joking-
partners who have officiated, and thus the matter onds. At othser funerals,
joking-partners perform cartain rites at thae grave, such as pouring a
calabash of wator over the rrave, and arain after the burial they have
ths duty of cryins out to begin the renowed wailine, They also act the
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part of clowns; to releaso the tonsion of tho mourners. "If a Muleya dias,
thon wo- Bacindu go to laugh and joke, Wo say, 'Woll, ho has died, Don't
caro abputithis!{ Porhaps vou yourselvaos havo killod him!{ You aro soroor=
ors,' Thon a Muleya will say to us, *You too aro going to dio somotima,
You also are sorcorers$*" 'When eattlo aré killod to fdod the mournors,
jokingepartners go out and play about with tho bodios of tho boasts, If

a rich man dios end many ocattld are killed, tho first one is for tho jok-
ing-partnors, who may rush in and take tho moat., Thoy also speak out to
toll tho paoplo that it is timo to ond this mourning ard to disporsa to
thoir homos. If enyone else behaved in this fashion it would be a serious
mattor, which long ago might have led to his boing enslaved by tho offended
relatives of the doad,

Jokinpg-partnars may also be considered to stand in a quasi-kinship
relationship, but one which fits into none of theo known categories of kins-
men, For this reason they can be substituted whenever a kinsmen of a par-
ticular category is not available to carry out his appropriate task. 'At
funorals and on other occasions when a large number of people are gethered,
it is the dutyv of thoe affines who have married womon of the matrilineal
group involved to cook tho food and porform much of the other work noces-
sary to the occasion, At ono funeral when I questioned why different men
woroe working, I was told of one, "Heo is our joking-partner, but there are
not enough of our affines here to do the work, so we told him that ho must
help us out and work like an affins, That is all right., He must help us
becausa he is our joking-partnor." Again, when a man first obtains a now
plough, he must take it to tho fioeld of his father, or that of somo membor
of his father's matrilineal group, and work with'.it thére before using it
in his owa fiolde A young Mwootwa said that whon ho got his plough he
took it to the fiold of a Muocindue I askcd why he had so dopartod from
custom, and ho ropliod, "But ho is my jokingspartnore I know I should
tako it to my foathor's fiold, but aono of my fathor'!s matrilincal group
and no mombor of his clan is living horee So I took it to tho ficld of
our jokingepartnore That makos it all right for mo to use it now in-my
own fieldoe"

Whilo the Tonga would argue that any joking~-partnar from any clan
pairad with your own mirht perform those sarvicas, in actual practico,
of coursa, tho prople in ona neighbourhood hava worked out an informal
arrangemont by which only a faw of tho many possiblo joking-nartners
participate. All joking-partnors in the aroca nosd not undortekse the ob-
ligations. It is anough if only onse appoars, and no joking-partner may
boe sund for demages bacauss hao has failsd to put in an appearance or per=-
form his obligations.,

Othsr aspacts of tho joking-partnorship brings a much widor rengo of
participation, since tho joking-partnorship also govarns tho relationships
batwaon paople of difforont clans on othor occasions, Verious informants
havo told me that long ago it was forbiddon to take offence at anything a
jokingspartnor did., "Long ago if my joking-partnor was woaring a coat,

I could go and spit on it, and ho would havn to give me tha coat bacauso
I am his joking-partnor., Ho would give it to me nven if it was a naw coat,
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Ho could do this any timo and not just at funeralse." Agein, I havo boon
told that thaft was not rncognizoed botween joking-partners. Some said

that if vou impragnated a girl from & paired clan that you wars not charged
to pay damages, Her ralativos simply cursad vou up and down, and vou paid
nothing, Others said that this was not true, that you had to pay fvll da-
maecss, Today, certainly, no ons pleads a joking-partnership as lassoning
his rosponsibility in such a matter. Informants also said that praviously
if wvou killed a joking-partnar, you paid loss than if vou killed a mombeor
of some othor clan, - In times of famine, you could go to a villagse whorao
you had joking-partners and bog for food and for sseds for plenting, In-
daad, you might go to tho granary of a joking-partner and taka tha grain
without parmission. "If I saw him, I couldn't givo him a case bacausa I
would know that ws joked together," 014 men say that thay still observe
this custom, but that tho youngar poople do not. It was of considarable
importanca in the old uneartein days whon feminos wors of froquent occur=-
roncd and thero wes no Administrativo Authority to provont starvation by
tho importation of srain, For if you begged food or secd in a village
whara you had no kinsmen or joking-partnars, you waro liable to anslavement.
Joking-partnars, like clansmon, warn not axpoctnd to onslavn ocach othoar,

In ordinary lifa, ono would not urgo a ceso against & joking-partner,
The sign and soal of tha ralationship was tho rofusal to tako offonco,
symbolizad by tha right to use oruda and abusivo language to oach othor,
In kinship rolationships, nithor consanguincal or affinal, one also should
be slow to taka offenca, but this was bacauso thero wore practical adven=-
tagos from the ocontinuation of the reolationship which actod as a chack
upon angor and intamporato dispute., Evan if anger boiled up, it could bo
curbed so that the rolationship with its practicel advantagos could oon-
tinua. In tho joking-partnership, offence was outlewed from tho baeginning,
If ono of the pertnors did take offaonco and started to fight, thon deamagos
hed to be paid, But this implied the ond of tho relationship. "It is for-
biddon to fight with thom. If vou fight, it moans that the joking-partnor-
ship is onded., You will bo afreid to joke with thom again bocause you will
think *Those people only want to fight.t" Nevortheless, informants main-
tainnd that if a man found that his joking-partnor was having an adultore .
ous affair with his wifn ho would demand full damagnas without regard to
the affoct that this might havo upon their ralationship (13).

Marriage betwoan paoplo bolonging to paired clans was not only acocep-
tod. It wassan approved form of marriaga, "That is our special placa to
marry.," Full bride wealth was paid, but marriagse into a pairad clan was
considerod to bae a safeguard for thae spousa who wont to live amongst his
or hor affines, for though actual kinship tias, whethor consanguineal or
affinal, placed tho joking-partnorship in aboyancae, such people had an
added raason to protact his or hor interosts,

The existonca of tho joking-partnorship, or clan reciprocity, thora-
foro gave tho Tonga addod security in a world made up of small opposod
groups, & world in which sh found himsolf sasily at odds with othors and
aoxposed to thoir vongeance, Against this ho had only tho socurity which
could bo offered to him by tho willingnass of his kinsmen to take up his
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quarrels as thoir own., But the jokinr-partnership meant that offence
could neither ba givon nor rococ¢nized in dealings with a lereo number

of peoplo with whom he came into contact, T™rom tho table showing clan
pairs, the wide range of joking-pertnorships is epparont., If I had
colloctod information more systematically I suspect that all the clans
woiuld have emorged as paired with at least half the aveileble numbor of
othor clans. Thus the Tonga could move through a2 wide circle of rolation.
ships. with securitys. He had to ba cortein of the clans with which he
Jjoked, or he ombroiled himself in difficulties, but if hae followaed tho
simplo rule thet ho joked whoro his mothor jokod, and not whers his fathor
jokad; .ha was safo (14).

This I think is the true significance of the pairod clen arrango-
mont among thoe Tonga, and perhaps olsowhore in Northern Rhodesia. It
also has tho offoct of mobilizing and oxprossine public opinion through
ths mouths of joking-partnors who by dofinition aro not kinsmen and who
arao protoctod in the oxoercise of this function by tho outlawine of
rotaliation apainst anythine they may sav. Tha jokine-partnorship is
brought into the contoxt of the funeral, bocause in the funsaral all those
who have rosponsibilitics to a porson during his lifetimo are esiven
particular roles in the ritual which surrounds his death., The funeral
friendship is thoroforo only one aspect of the wider problem of how
poople may bo organized into groups which may than be effactively
ralated to oach othor, to onsure tho woll-boines of a community.
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ENDNOTES

Richarda, 1937, (Bembes Stefeniszyn, 1950 (ALmbo); Melland, 1923,
pp. 251-252 (Kaonde); Doke, 1931, pp, 197-198 (Lamba)e 2r. I. G.
Cunnison informs me that it is also found among ths peoples living
in the Luapula Valley. Among the Southsrn Lunda, joking occurs net
betwesn clans, but between two sections of the tribe, sédcording to
information quoted in McCulloch, 1951, pp. 21-22. Clan joeking has
not been reported for the Ila, close neighbours of the Tengg with
whom they share meny customs, Instead joking is chargcterictie of
the age grades, See, Smith and Dale, 1920, Vol. I, pp. 308-21C,

Tew, 1951, She glves references to the literature describing funeral
friendships among the different tribes of the area.

Radcliffe-Brown, 1940; Radeliffe-Brown, 1949, Both articles are
reprinted in Redcliffe-Brown, 1952, ‘ :

Material for this paver was gathered during the years September 1946-
September 1947, July 1948-~Julv 1950, when I worked among the Tonga

as a research officer of the Rhodes-Livingstone Institute. Most of

my time was spent in villages to the east of the Northern Rhodesian
railway line which today cuts Tonga country into eastern and western
sections, and my information is most reliable for this area. However,
during my first tour, I also worked in villages to the west of the
railway. In 1949, I spent.a month in the Gwembe District among the We.

My thanks are due to the Trustees of the Rhodes-Livingstone
Institute for their support of the work; to the Colonial Develppment
and Welfare Fund which financed much of it; to Mr., Benjamin Sipopa, .
my clerk, who assisted in collecting the data; and to Professor M.
Gluckman, who has read and criticised this paper,

For further information on Tonga social organization, see Colson,
1951a.

Colson, 1951b,

Personal Cummunication from Father Moreau, S. Je., who helpsd to
found the Roman Catholic Mission in Tonga country in 1905,

The bu= prefix in Tbnga seems to carry any abstract sense. 8ee
Hopgood, 1940, p. 30. Torrend, 1931, p., 461, gives the meaning of
mujwame, etc., as "my relative of a different tribe," By tribe, he
means clan. But I have found the term restricted to those with whom
the speaker has a clan-joking relationship., It is not used for those
who are considered to be kin,

Age-mates may also joke together.
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(10}

(11)

(12)

(13)

(14)

These pairs were collected from informaents in Monze chiefdom west of .
the railway, and in Mwansa, Chona and Ufwenuks chiefdoms to the east,
In the northwest, in Mwanacingwale chiefdom, informants denied that
bujwanyine was connected wth ¢lans, and I was never able to work out
the system which governed it, These people are probably affected by
their proximity to the Ila who do not seem to have clan-joking. 1In
the Zambezi Valley, the We or Valley Tonga have the clan-joking pairs,
Durkng the month I spent in the Velley, I was working on other prob-
lems, but I did collect the following clan pairs: Batende are paired
with Bafumu, Bahyamba, Balongo; Bantange ars paired with Bayuni,
Baleya, Bahynmba, Becindu; Bayuni are paired with Bansanie, Bahyamba,
Bakonka, Batanza, Bacindu, Batenda, Bestwa; Bastwa are pairsc with
Bacindu, Befum», Bayuni; Bacindu are paiied with Bayuni, Bahyamba,
Balonzce, Bantanee, Reetwa, Most of these pairings, but not all,
were aiso found on the Plateau,

Banchanga are found only in the west, and I had no opportunity to
work out their joking-partners,

Velley Tonga informents denied that joking-partners had the task of
burying suicides or lepers. This custom is therefore probably con-
fined to the Plateau.

The Valley Tonga said that they ignored cases of acdultery if a
joking-partner was ‘involved.

Dr. I. G. Cunnison informs me that on the Luapule River, people may
assume the joking associations of both parents, though they belong
enly to their mothers'! clans., Elsewhere in Northern Rhodesia, people

_seem to be limited to the joking-partners of their own clan,
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